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INTRODUCTION

In 2007 the first volume of the series, The Russian Golgotha: The Holy New
Martyrs and Confessors of Russia, was published by Monastery Press,
Wildwood, Alberta, Canada. That volume was devoted to the All-Russian
Martyrs - that is, the Royal Martyrs and Patriarch Tikhon - and to the
Martyrs and Confessors of North-West Russia. This is the second volume in
the series, and is devoted to the Martyrs and Confessors of Central Russia.

Inevitably, difficult choices have had to be made concerning who should
be included, and who excluded, from the lists of martyrs and confessors. I
cannot claim to have made the right decisions in all cases. For an authoritative
list we shall have to wait for the decision of a future Council of the True
Church of Russia.

In the meantime, I have been governed by the following main criteria of
who is a true martyr or confessor:

a) Belonging to the Orthodox Church, and not to any heresy, schism or
pseudo-Orthodox grouping;

b) Unjust death at the hands of the organs of Soviet power, or unjust
imprisonment or exile for a minimum period of three years;

c) Canonization by either the Council of the Russian Orthodox Church
outside Russia that took place in New York on November 1, 1981, or the
Council of the Russian True Orthodox Church that took place in Odessa on
November 1, 2009.

The main problem in this process of selection has been to distinguish
between the true and false confessors of the period 1927 to 1937. In 1927, the
deputy of the patriarchal locum tenens, Metropolitan Sergius (Stragorodsky),
created a schism in the Russian Church by placing the Church in more or less
unconditional submission to Soviet power and the demands of the revolution.
Those who separated from him, including many senior hierarchs, were called
the True Orthodox Christians, and those who died for their belonging to the
True Orthodox Church are undoubtedly martyrs and confessors of the One,
Holy, Catholic and Apostolic Church.

The question is: what is the status of those who did not separate from
Sergius, but who suffered at the hands of Soviet power in this period?

The approach adopted here is closely modelled on the words of
Metropolitan Cyril of Kazan, one of the senior and most respected of all the
Russian hierarchs, who was one of the leaders of True Orthodoxy and himself



received the crown of martyrdom in 1937. In 1934, when asked about the
sacraments of the “sergianists” - those who followed Metropolitan Sergius -
he replied that they were still valid and salvific for those who partook without
knowing the sin of Sergius and its destructiveness for the Church. For those
who knew, however, he said that communion in the sergianist church was for
their condemnation. Three years later, in March, 1937, Metropolitan Cyril was
taking a stricter line. Enough time had passed, he said, for people to come to a
decision about sergianism, which was in essence a new version of
renovationism - the heresy condemned and anathematized by Patriarch
Tikhon in 1923...

On the basis of Metropolitan Cyril’s words, we have taken the end of the
year 1934 as a provisional cut-off point. Those who suffered unjustly at the
hands of Soviet power before that point, whether they belonged to the
sergianist or to the True Orthodox Church, are counted as having suffered for
the true faith and as being martyrs or confessors of the True Church - with
the exception of the sergianist hierarchs, who, as being responsible for
“rightly dividing the word of truth”, must be considered as having failed in
their duty to confess the truth against sergianism, and other leading priests or
laymen who quite clearly did know what sergianism was but still remained
members of the sergianist church. However, from 1935 - by which time
almost all the True Orthodox had in any case been killed, incarcerated or
driven underground - those sergianists who suffered at the hands of Soviet
power are not counted as martyrs and confessors, including the vast numbers
killed in the purges of 1937-38, unless there are clear indications in their
biography that they struggled against Soviet power and in this way liberated
themselves from the sin of sergianism.

Of course, this is a rough criterion which will probably involve the
misclassification of some of those who suffered. However, in the absence of a
clearly superior criterion, and of a definitive list given by the True Church, it
will have to do. May the martyrs and confessors not included here forgive us
their omission, and continue notwithstanding to pray for us!

Through the prayers of our Holy Fathers, Lord Jesus Christ our God, have
mercy on us!

April 12/25, 2009.
Saturday of Bright Week.
East House, Beech Hill, Mayford, Working, Surrey, England. GU22 0SB.



1. HIEROMARTYR MACARIUS, BISHOP OF OREL

Bishop Macarius, in the world Michael Gnevushev, was born in 1858 in the
village of Repyevka, Ardatov uyezd, Simbirsk province. In 1882 he graduated
from Kiev Theological Academy, and became a teacher in the Kiev-Podolsk
theological school. In 1883 he became an instructor in the Ostrog pedagogical
seminary. In 1885 he became a teacher in the Kiev women’s school, and in
1890 - in the Kiev theological seminary. In 1908, after the death of his wife, he
became a monk, and archimandrite of the Moscow Vysokopetrovsky
monastery. In 1909 he became superior of the Novospassky monastery. On
July 11, 1914 he was consecrated Bishop of Balakhinsk, a vicariate of the
Nizhni-Novgorod diocese, in Nizhny. On January 28, 1917, he was made
bishop of Orel and Sevsk. On May 26, 1917, he was retired, and went to live in
the Spaso-Avraamiev monastery in Smolensk.

At the beginning of 1918, Vladyka Macarius arrived in the city of Vyazma,
Smolensk province, and took up residence in the ancient and well-organized
monastery of the Holy Spirit, which was located in the city itself.

The church began to fill up with masses of people who came to listen to his
inspired sermons which they later spoke of as being incomparable with
anything they had heard before.

Of course, the local Bolsheviks could not fail to notice such an "enemy".
They began to spy on him, and tried to do away with him with the help of
some appointed murderers. One day, while the bishop was officiating in
church, the murderers gathered in the narthex, waiting for him to come out in
order to fall upon him. But they started a quarrel which turned into a fight, as
a result of which one of them was killed. Having been informed of the event,
the bishop delivered one of his most striking sermons, which made a
shattering and ineradicable impression on the worshippers.

The Bolsheviks, having become convinced of the influence that the bishop
exerted on the people of the city and its vicinity, decided to strike there and
then. On the evening of August 22, a detachment of Reds appeared in the
monastery and searched the quarters of the bishop and all the monks. All the
bells of the twenty-four churches of Vyazma tolled the alarm, but in vain. The
bishop was arrested and brought to the local revolutionary committee, where
he was subjected to various indignities and beatings. He was officially
charged with having organized a White Guard rebellion.

The next day, Hieromonk D., Vladyka's cell-attendant, was summoned to
the bishop for confession and communion. He reported that the bishop had
bravely endured insults and tortures, the traces of which were still visible on



his face and body. He wore a soldier's uniform, his hair had been cut off and
his beard shaven.

However, the Bolsheviks did not dare to murder Bishop Macarius in
Vyazma, where he was too popular and highly respected. It was only late that
he was taken in great secrecy to Smolensk and imprisoned there on
September 2. On September 4 the Cheka of the Western province condemned
him for “counter-revolutionary and anti-Soviet activity” and sentenced him to
be shot.

The sentence was probably carried out in Katyn wood near the village of
Katyn. According to the words of the bishop’s daughter, who followed her
father disguised as a beggar, this took place in the following way. Fourteen
doomed people (clergy, nuns and laymen) were taken to a deserted place near
Smolensk. They were all placed with their backs to a freshly dug grave. The
executioner went up to each of the prisoners in turn and shot him through the
forehead - not in the nape of the neck, as was customary. The victims fell one
after the other to the bottom of the grave.

The bishop was standing at the end of the line, praying fervently with a
prayer-rope in his hand. If he noticed a weakening in spirit of one of those
whom the executioner was approaching, he would leave the line, come nearer
to the man, bless him and say with great compassion:

"Go in peace."

And so, strong and powerful in spirit, he comforted his weaker brethren
until the last of them fell into the grave.

Then he stood alone at the edge of the grave. The stars had paled with the
coming of dawn. Vladyka's fingers quickly moved across his prayer-rope. His
gaze, full of faith, was directed to the heavens, and the joy and light of the
Kingdom of God were probably opened to the spiritual eyes of the martyr.
His lips whispered a last prayer. The executioner slowly went up to Vladyka.
Suddenly he was perplexed, and his arm holding his revolver was lowered.
Perhaps some inner battle was still being fought within his darkened soul. But
then his hand made a gesture of denial. His face lost all expression, he
clenched his teeth. His hand took aim, a shot rang out, and the hierarch of
God fell into his grave.

According to one source, Bishop Macarius sang psalms on his way to
execution and gave an inspiring speech during which he anathematized the
Bolsheviks.

A peasant of Smolensk province, who was suffering from tuberculosis, told
the following to a nurse. Several months before, while carrying out his



military service in Smolensk, he had received the order to go to a certain place
somewhere outside the city together with certain of his comrades in order to
shoot a criminal, an enemy of the people. Of course, they carried out the order.
Soon they brought the "criminal": a priest or monk came out of the car, grey-
haired, small in stature and frail. When the peasant saw that the "criminal"
was a cleric, his heart contracted.

The "criminal" signed himself with the sign of the cross and asked them not
to cover his eyes, but only show him the place where he had to stand. They
showed it him. He briskly set off there and, passing by the Red Army soldiers,
suddenly stopped near the peasant, blessed him and said:

"My son, let not your heart be troubled - do the will of him who sent you."
Then, going up to the indicated place, he stopped and loudly declared:

"My Father! Forgive them, for they know not what they do. Receive my
soul in peace."

A shot rang out, and the tragedy came to an end...

Afterwards, the peasant saw the holy martyr-bishop in his sleep: he
blessed him, but said nothing. Since then the peasant had seen him frequently,
and the bishop always blessed him, without saying anything.

"I just understood," said the peasant, "that we had killed a holy man. How
otherwise could he have known that my heart contracted out of pity when he
came in? And, you know, he knew it and blessed me out of pity, and now out
of pity he is appearing to me and blessing me, as if to say that he is not angry.
But I know that there is no forgiveness for my sin, and I will not see the light
of God. I did everything they ordered me, but I am unworthy to live and I
don't want to."

The holy bishop was clearly calling the peasant to repentance. But instead
he despaired of his salvation. A few months later, the peasant died.

(Sources: M.E. Gubonin, Akty Svyateishego Patriarkha Tikhona, Moscow: St.
Tikhon's Theological Institute, 1994, pp. 871, 979; Russkive Pravoslavnye
lerarkhi, Paris: YMCA Press, 1986, p. 46; Protopresbyter Michael Polsky,
Noviye Mucheniki Rossijskive, Jordanville, 1949-57, part 1, pp. 73-76; Ikh

Stradanivami Ochistitsa Rus', Moscow, 1996, p. 56; http:/ /www.pstbi.ru/cgi-
htm/db.exe/no_dbpath/docum/cnt/ans/)




2. HIEROMARTYR ISIDORE, BISHOP OF MIKHAILOV

Bishop Isidore, in the world Peter Alexandrovich Kolokolov, was born on
April 3, 1866 in St. Petersburg, the son of a renowned ascetic and holy man, Fr.
Alexis Kolokolov. In 1887 he entered the St. Petersburg Theological Academy,
graduating on July 4, 1891 with the degree of candidate of theology. On
September 28, 1888 he was tonsured into the mantia. On October 17, 1888 he
was ordained to the diaconate, and on April 28, 1891 - to the priesthood. In
July, 1891 he was appointed a teacher in the Tbilisi theological seminary,
where he taught Holy Scripture and also fulfilled the functions of diocesan
missionary. On July 18, 1892 he became inspector of the Thbilisi seminary. On
January 20, 1893 he was appointed diocesan missionary in Stavropol diocese,
and on March 26 was raised to the rank of archimandrite. In 1894 he was
appointed superior of the Nikolayevsky missionary monastery in the
Caucasian section of Kuban district. Then he was appointed inspector of the
St. Petersburg Theological Academy and diocesan missionary of the Stavropol
diocese. On March 13, 1896 he became superior of the Pereyaslavl Nikitsky
monastery in Vladimir diocese. On July 29, 1899 he was summoned to St.
Petersburg, where he served and taught until June 7, 1900, when he was
appointed superior of the Zlatoust monastery in Moscow. At the same time,
on the instructions of Metropolitan Vladimir, he conducted missionary
conversations with Old Ritualists.

On May 12, 1902 he was consecrated Bishop of Novgorod-Seversk, a
vicariate of the Chernigov diocese. On November 4, 1903 he became Bishop of
Balakhin, a vicariate of the Nizhni-Novgorod diocese. On November 10, 1906
he became Bishop of Mikhailov, a vicariate of the Ryazan diocese.

On May 26, 1911, he was retired from his post of bishop of Mikhailov, and
for some reason was banished to Valaam, where he learned by revelation of
the future sufferings of Russia, covered with blood. He shared this revelation
with several bishops who were there, and they wept together in this
knowledge. Later all of them were martyred.

Fr. Juvian of Valaam wrote of Bishop Isidore: "Vlaydka Isidore greatly
honoured our monastery... In 1911 he lived on Valaam, and left behind him a
very kind and radiant memory, as of a person of rare simplicity, accessibility,
heart-felt warmth and deep humility."

On December 9, 1911, he was put at the disposal of the Bishop Omsk and
told to live in the Omsk Pokrov monastery, with the rights of superior. In June,
1913, he was freed from his duties administering this monastery and was
appointed to live in the Filei Alexander Nevsky monastery in Vyatka diocese.
In December, 1913 he was moved to the Triphonov Dormition monastery in
Vyatka diocese. In 1916 he was appointed administrator with the rights of



superior of the Tyumen Holy Trinity monastery. He performed the burial
service on Gregory Rasputin.

It was in connection with this act that he was retired by the new over-
procurator under the Provisional Government, Prince V.N. Lvov. On March 5
Lvov came to Vladyka’s residence and asked him to sign a previously
prepared document concerning his retirement.

“It is you who buried Gregory Rasputin?” asked Lvov.

“It was I,” replied the bishop. Then, after a pause, he added: “But after all

a4

he was “constitutional democrat’.
Lvov smiled and replied: “Rasputin was simply a drunkard and a lecher.”

On March 8/21, Bishop Isidore was retired from administering the
Tyumen monastery and was sent to the Sviyazhsk monastery in Kazan
diocese.

In June, 1918 he was in Vyatka in connection with the impossibility of his
travelling south to cure chronic pneumonia and asthma. Although he never
spoke against the Bolsheviks and welcomed the decree on the separation of
Church and State, he was arrested in Vyatka on September 6, was convicted
of “monarchism and counter-revolution” and sentenced to death. He was
then shot. (According to another source, he was killed in Samara, being
impaled on a stake.)

(Sources: Russkoye Slovo, March 6/19, 1917 ; in Tatyana Groyan, Tsariu
Nebesnomu i Zemnomu Vernij Moscow, 1996, pp. CXLIX-CL;
Protopresbyter Michael Polsky, Noviye Mucheniki Rossijskiye, Jordanville,
194957, vol. 1, p. 178; Russkiye Pravoslavnye lerarkhi, Paris: YMCA Press,
1986, p. 42; The Orthodox Word, vol. 10, no. 6 (59), November-December,
1974; Russkij Palomnik, Nos. 11 and 12, 1995, p. 59; Za Khrista Postradavshiye,
Moscow; St. Tikhon's Theological Institute, 1997, p. 529;
http:/ /www.pstbi.ru/cgi-htm/db.exe/no_dbpath/docum/cnt/ans)
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3. HIEROMARTYR METROPHANES, BISHOP OF
MIKHAILOV

Hieromartyr Metrophanes (Zagorsky) was born in 1844 in Vladimir
province into the family of a priest. He finished his studies at the Vladimir
theological seminary in 1866, and on July 20, 1895 became a clerk in the
Vladimir diocesan teachers’ council. On March 27, 1906 he was tonsured into
monasticism in the hierarchical house in Vladimir and was numbered among
the brotherhood of the house. On April 10, 1906 he was ordained to the
diaconate and the priesthood. On July 9, 1906 he was raised to the rank of
archimandrite on becoming superior of the Pereyaslavl Holy Trinity -
Danilov monastery in Vladimir province and dean of the monasteries of the
Pereyaslavl and Alexandrovsk uyezds.

On July 15, 1912, in St. Petersburg, he was consecrated Bishop of Murom, a
vicariate of the Vladimir diocese, by Archbishop Sergius (Stragorodsky) of
Finland and Bishops Theodosius of Smolensk, Palladius of Smolensk, Nicanor
of Olonets and Constantine of Mogilev. In October, 1918 he was arrested for
“participating in a White Guard demonstration in Murom in July, 1918”. In
January, 1919 he was transferred to the see of Mikhailov, a vicariate of the
Ryazan diocese. In February, 1919 he was shot at the age of 75.

(Sources: M.E. Gubonin, Akty Svyateishago Patriarkha Tikhona, Moscow: St.
Tikhon's Theological Institute, 1994, p. 980; L. Regelson, Tragediya Russkoj
Tserkvi, 1917-1945, Paris: YMCA Press, 1977, p. 524; Ikh Stradaniyami
Ochistitsa Rus', Moscow, 1996, p. 56; http://www.pstbiru/cgi-
htm/db.exe/no _dbpath/docum/cnt/ans/)
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4. HIEROCONFESSOR JOASAPH, ARCHBISHOP OF
KRUTITSA

Archbishop Joasaph, in the world Paul Kallistov, was born in 1851 or 1852
in Kostroma province in the family of a priest. He finished his studies at the
Kostroma theological seminary. In 1876 he graduated from the St. Petersburg
Theological Academy with the degree of candidate of theology and was
appointed a teacher of Greek at the Lithuanian theological seminary. In 1890
he was ordained to the priesthood and appointed a teacher of the Law of God
and superior of the church of the Warsaw Alexander-Mariinsky maidens’
institute. In 1892 he was appointed a teacher of the Law of God at the Warsaw
men’s progymnasium and dean of the churches of the Warsaw district. In
1902 he was appointed superior of the Holy Trinity cathedral in the city of
Warsaw with the rank of protopriest. In 1906 he became a member of the
Warsaw Spiritual Consistory and president of the Warsaw diocesan
educational council. In July, 1908 he participated in the Fourth All-Russian
missionary congress in Kiev. In 1912 he was widowed, and on December 1,
1912 he was tonsured into the mantia, being raised to the rank of
archimandrite the next day.

On December 9, 1912 he was consecrated Bishop of Novogeorgievsk, a
vicariate of the Warsaw diocese, in the Alexander Nevsky Lavra by
Metropolitan Flavian of Kiev and other bishops. On March 20, 1917 he was
made Bishop of Dmitrov, a vicariate of the Moscow diocese, and temporary
administrator of the Moscow diocese. He was a member of the Local Council
of the Russian Church in 1917-18. On January 15, 1918 he was made
Archbishop of Kolomna and Mozhaisk, and the next day - deputy to the
Patriarch. On October 11, 1919 he was renamed Archbishop of Krutitsa. At the
end of 1919 he was arrested and cast into the Cheka prison in Moscow. In
January, 1920 he was released, and he died on February 3, 1920. He was
buried by Patriarch Tikhon in the trapeza in the left side-chapel of the lower
Kazan church of the former Moscow Theophany monastery.

(Sources: Za Khrista Postradavshiye, Moscow: St. Tikhon’s Theological
Institute, 1997, p. 512; M.E. Gubonin, Akty Svyateishego Patriarkha Tikhona,
Moscow: St. Tikhon's Theological Institute, 1994, p. 976;
http:/ /www.pstbi.ru/cgi-htm/db.exe/no_dbpath/docum/cnt/ans)
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5. HIEROCONFESSOR EUGENE, BISHOP OF KOSTROMA

Bishop Eugene, in the world John Berezhkov, was born on March 15, 1864
in Vladimir province. In 1884 he finished his studies at Vladimir theological
seminary, and became a teacher of first-year girls. On August 30, 1887 he was
ordained to the diaconate, and served in Vladimir province. In 1893 he
entered Moscow Theological Academy, graduating in 1897. On November 1,
1897 he became a monk, and on November 9 was ordained to the priesthood.
From 1897 to 1899 he was inspector of the Vladimir seminary, and from 1899
to 1905 - rector.

On November 27, 1905 he was consecrated Bishop of Sumsk, a vicariate of
the Kharkhov diocese, in the Dormition cathedral in Kharkov by Archbishop
Anthony (Khrapovitsky) of Kharkov and three other bishops. On May 22,
1909 he was transferred to the Priamur and Blagoveschensk diocese, and on
July 11, 1914 - to the Kostroma and Galich diocese. He was a member of the
Local Council of the Russian Orthodox Church in 1917-18. In 1918 he was
arrested. No details are available concerning his imprisonment. He died in
1922.

Sources: M.E. Gubonin, Akty Svyateishago Patriarkha Tikhona, Moscow,
1994, 12 859; http:/ /www.pstbi.ru/cgi-
htm/db.exe/no_dbpath/docum/cnt/ans/newmr/?HYZ9E]xGHo...)
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6. HIEROMARTYR NICANOR, BISHOP OF NOGINSK

Bishop Nicanor (Kudryavtsev) was the yedinoverchesky bishop of
Noginsk (according to another source, Bogorodsk), a vicariate of Moscow
diocese. In March, 1922 he was put into prison, where he conducted himself
with great courage. The prisoners who were condemned to death asked
permission from the prison administration for Bishop Nicanor to give them
confession and celebrate the liturgy for them. At first, permission was given,
but then, to avoid this, they decided to release Vladyka for a time. Bishop
Nicanor understood their plan, and refused to be released. He died in prison
on October 30, 1923.

(Sources: ML.E. Gubonin, Akty Svyatejshago Patriarkha Tikhona, Moscow,
1994, p. 982; Holy Trinity Calendar, 1999, Jordanville)
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7. HIEROCONFESSOR BASIL, BISHOP OF SUZDAL

Bishop Basil (Zummer) was born in Volhynia province on September 28,
1885. In 1913 he graduated from the Petersburg Theological Academy. On
August 28, 1913 he was appointed assistant inspector of the Mstislav
theological school. From September 20, 1913, when he was ordained to the
priesthood, to about 1917 he was assistant inspector of the Klevansky
theological school.

In 1921 he was consecrated Bishop of Suzdal, in Nizhni-Novgorod. In 1922
or 1923 he was cast into Taganka prison in Moscow, and then exiled to
Khodzhent in Samarkand province. On January 6, 1924 he died in Ura-Tyube,
Samarkand province.

(Sources: Protopresbyter Michael Polsky, Noviye Mucheniki Rossijskiye,
Jordanville, 1957, part 2, p. 116; M.E. Gubonin, Akty Svyateishago Patriarkha
Tikhona, Moscow: St. Tikhon's Theological Institute, 1994, p. 965; Russkiye
Pravoslavnye lerarkhi, Paris: YMCA Press, 1986, p. 21; Vladimir Rusak, Pir
Satany, London, Canada: "Zarya", 1991, p. 102; Za Khrista Postradavshiye,
Moscow: St. Tikhon's Theological Institute, 1997, p. 224; N.N. Pokrovsky, S.G.
Petrov, Politburo i Tserkov’, 1922-1925, Moscow: Rosspen, 1998, volume 2, p.
530; http:/ /www.pstbi.ru/bin/code.exe/frames/m/ind oem.html?/ans)
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8. HIEROCONFESSOR THEODORE, BISHOP OF MOSALSK

Bishop Theodore, in the world N.N. Makovetsky, was born in about 1880
in the village of Altynovka, Krolovetsky uyezd, Chernigov province into a
noble family. He was the son of the famous doctor Makovetsky, who treated
L.N. Tolstoy. He graduated with a first-class degree from the juridical faculty
of St. Petersburg University, and in 1910 from the St. Petersburg Theological
Academy. While studying at the Academy he was tonsured into monasticism
and ordained to the priesthood. On November 20, 1910 he started work as a
teacher in the Ufa theological seminary; and on January 21, 1913 he was
appointed assistant supervisor. From February 22, 1916 to 1918 he was
assistant supervisor at the Uglich theological school in Uglich.

In April, 1920 he was consecrated Bishop of Mosalsk, a vicariate of the
Kaluga diocese. On August 24, 1922 he was arrested after holding a deanery
meeting in the Mosalsk cathedral at which it was resolved not to accept
renovationism. He was accused of “spreading counter-revolutionary letter-
appeals, agitating against Soviet power and teaching the Law of God to
minors and adults”. The next day, as Bishop Theodore was being sent to
Baratinskaya station, the alarm was sounded in Mosalsk cathedral and a
crowd of believers ran up to the house of arrest. Some of them were
threatened with arrest themselves. On October 25 the authorities in their
conclusion said that Bishop Theodore “in reply to the demand of the
provincial department of Pomgol that he provide information and increase
the collection of alms to aid the starving, categorically refused and issued all
kinds of reproaches, saying that the clergy cannot be subject to the presently
existing Soviet power since the Church is separated from the State.
Makovetsky composed and sent out counter-revolutionary appeal-epistles,
etc. on the inadmissibility of entering the communist party... [In one epistle
he wrote] that we shall not utter blasphemies against our Orthodox Church so
that the spirit of the revolutionary struggle should produce the same
destructive and devastating effect in the sphere of Church life as it has
already produced before the eyes of all in the sphere of State life. We shall not
give in to seduction... His encyclical to the deans of the first, second and third
districts says that [since] the teaching of the Law of God has been removed in
schools, it is necessary to teach it in the churches... On September 9, 1922
there was found in the cell of Makovetsky (Bishop Theodore of Mosalsk) a
code for conversations with arrestees in neighbouring cells by knocking on
the wall... Priest Markevich, who was been tried in the same case with Bishop
Theodore, made an accusation to the effect that ‘knowing all the actions of
Makovetsky (Bishop Theodore of Mosalsk), I did not denounce his counter-
revolutionary act to the appropriate authorities, but tried to conceal them, and
to copy his counter-revolutionary appeals and distribute them to the clergy of
Mosalsk and Spas-Demensky uyezd. I admit my guilt in this” (Markevich was
given a one year conditional sentence). On August 24, 1922 Bishop Theodore
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was sentenced in Kaluga to three years in prison. On August 17, 1925 he
returned to Mosalsk, but was soon exiled again to Uralsk, where he died on
November 12, 1925.

(Sources: ML.E. Gubonin, Akty Svyateishago Patriarkha Tikhona, Moscow,
1994, PP- 933, 995;
http:/ /www.pstbi.ru/bin/code.exe/frames/m/ind_oem.html?/ans)
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9. HIEROCONFESSOR BORIS, ARCHBISHOP OF RYAZAN

Archbishop Boris, in the world Peter Alexeyevich Sokolov, was born in the
village of Bogoroditskoye, Tarussky uyezd, Kaluga province into the family of
a clergyman. In 1905 he graduated from the St. Petersburg Theological
Academy and was appointed head of the church-teacher school in the village
of Obsharovka, Syzran uyezd, Samara province. He was married with two
daughters, but in 1907 he was widowed. In the same year he was tonsured
into the mantia, ordained to the priesthood and appointed assistant overseer
of the Klevansky theological school. In 1909 he was appointed assistant
oversee at the Zaraisk theological school, and on June 27, 1911 - overseer of
the Arzamas theological school. On February 4, 1913 he was appointed
overseer of the Volsk theological school, and on June 13, 1914 - overseer of the
Toropets theological school. From August 12, 1914 to 1917 he was rector of the
Saratov theological seminary in the rank of archimandrite. In 1918 he became
superior of the Dormition Zheltikov monastery in Tver diocese.

On November 21, 1919 he was consecrated Bishop of Yuryev, a vicariate of
Vladimir diocese, and on December 9, 1919 became Bishop of Staritsa, a
vicariate of the Tver diocese. Not later than September 14, 1921 he became
Bishop of Rybinsk, a vicariate of the Yaroslavl diocese. In May, 1922 he was
arrested and cast into Sokolnichi prison in Moscow. On June 25 he was
condemned for “hiding church valuables” and was sentenced in accordance
with articles 69 and 119 to seven years in prison. However, after twenty
months in prison he was released, and in July, 1923 was appointed
Archbishop of Ryazan and Zaraisk. From the end of 1923 to the beginning of
1924 he actively resisted the renovationist schism in Ryazan. He went round
his diocese serving and preaching, and he published a journal, Circulars
which firmly rebuked the new Caiaphases of his day. In 1924 he was arrested
and sent to Moscow, where he lived without right of departure until 1925. At
the same time he showered his chancellery with decrees and demanded their
immediate fulfilment. He also built up a large library for the diocese from his
own resources, including articles and brochures against materialism and
atheism. As a result of his activity, renovationism in Ryazan was liquidated.
Many renovationists repented before him and received forgiveness.
“Believing people,” he said in one sermon in Kasimov, “must stand
unshakeably for the holy faith and endure all kinds of persecutions, as St.
George endured all his torments.” In April, 1925 he took part in the burial of
Patriarch Tikhon and signed the act passing the leadership of the Church to
Metropolitan Peter. In September, 1925, after returning to Ryazan, he was
again arrested together with Bishops Barnabas (Belyaev) and Gleb
(Pokrovsky), Protopriest Eugene Melekhov and other clergy of Ryazan, and
transferred to the Butyrki prison in Moscow, where he fell seriously ill with
tuberculosis and diabetes. On June 11, 1926, in “The Case of the Illegal
Counter-Revolutionary Community under the Leadership of Archbishop
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Boris (Sokolov) and Bishop Gleb (Pokrovsky), Ryazan, 1926”, he was
convicted of “anti-Soviet agitation”, of being “the head of an illegal counter-
revolutionary community”, of “organizing a diocesan chancellery” and of
“the illegal publication of a journal, Circulars”. In accordance with articles 62,
69, 72 and 122 he was sentenced to three years exile to Narym region. He
arrived in Tomsk province, but by a decree of June 16, 1927 his exile was
commuted to deprivation of the right to live in the Ryazan and neighbouring
provinces with confinement to one domicile for the rest of his term. He settled
in Yaroslavl province. but died in exile in the village of Perlovka. Moscow
province on February 21, 1928.

(Sources: Ikh Stradaniyami Ochistitsa Rus', Moscow, 1996, p. 62; M.E.
Gubonin, Akty Svyateishago Patriarkha Tikhona, Moscow: St. Tikhon's
Theological Institute, 1994, p. 964; Za Khrista Postradavshive, Moscow: St.
Tikhon’s Theological Institute, 1997, p. 181; http://www.pstbi.ru/cgi-
htm/db.exe/no_dbpath/docum/cnt/ans)
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10. HIEROCONFESSOR NICHOLAS, BISHOP OF VYAZNIKI

Bishop Nicholas, in the world Nicholas Nikolayevich Nikolsky, was born
on February 20, 1879. He was protopriest of the Orel Resurrection Church,
and until 1915 chief clerk of the Orel diocesan school. In 1920 he graduated
from the Petrograd Theological Academy with the degree of candidate of
theology.

On October 9, 1921, he was consecrated to the see of Yelets, a vicariate of
the Orel diocese, by Bishop Seraphim (Ostroumov) and other bishops in Orel.
In 1922 he was arrested for agitation against the renovationists, was cast into
prison and in June was sentenced to three years in exile. In 1923 he arrived in
Zadonsk, where he continued to enjoy great popularity and love among the
laity. In November, 1924 he went to Moscow, where he was arrested in
November, 1925. He was cast into Butyrki prison, and from July 6, 1926 was
in exile in the Antoniev Krasnokholm monastery in Tver province until June,
1927, when he was released without the right to live in the six main cities of
the U.S.S.R. In September, 1927 he became bishop of Vyazniki. He refused to
commemorate Metropolitan Sergius and belonged to the "Danilovsky" group.
According to one (dubious) source, in 1928 he expressed, through the priest
Theodore, his agreement with the decisions of the so-called “Nomadic
Council” of the Catacomb Church, but refused to sign them. He died in
Moscow on May 4, 1928, and was buried in the Danilov cemetery.

(Sources: ML.E. Gubonin, Akty Svyateishago Patriarkha Tikhona, Moscow: St.
Tikhon's Theological Institute, 1994, p. 984; Pravoslavnaya Zhizn', N 10 (55),
October, 1995, p. 24; Lev Regelson, Tragediya Russkoj Tserkvi, 1917-1945,
Moscow: Krutitskoye patriarsheye podvorye, 1996, p. 580; Ikh Stradaniyami
Ochistitsa Rus', Moscow, 1996, pp. 71-72; Bishop Ambrose (von Sievers),
“Katakombnaya Tserkov’: Kochuyushchij Soboer 1928 g.”, Russkoye
Pravoslavive, N 3 (7), p. 7, “Episkopat Istinno-Pravoslavnoj Katakombnoj
Tserkvi 1922-1997gg.”, Russkoye Pravoslavive, N 4 (8), p. 5
http:/ /www.pstbi.ru/cgi-htm/db.exe/no dbpath/docum/cnt/ans)
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11. HIEROCONFESSOR AGATHANGELUS, METROPOLITAN
OF YAROSLAVL

Metropolitan Agathangelus, in the world Alexander Lavrentyevich
Preobrazhensky, was born on September 27, 1854 in the village of Mogila,
Venevsky uyezd, Tula province, in the family of a protopriest. After finishing
theological school in 1871 he entered the Tula theological seminary, and then,
in 1877 (according to another source, 1876), the Moscow Theological Academy.
After graduating from the Academy in 1881 with the degree of candidate of
theology, he was appointed teacher of Latin on July 15 in Rannenburg
theological school. On December 7, 1881 he was appointed assistant
supervisor of the Skopno theological school. On March 7, 1885, after the death
of his wife and son, he was tonsured into the mantia with the name
Agathangelus. On March 10 of the same year he was ordained to the
priesthood. On December 7, 1886 (according to another source, December 4)
he was appointed inspector of the Tomsk theological seminary. On December
14 he was raised to the rank of igumen. On January 20, 1888 he was appointed
rector of the Irkutsk theological seminary with promotion to the rank of
archimandrite.

On September 10, 1889 Fr. Agathangelus was consecrated Bishop of
Kirensk, the second vicariate of the Irkutsk diocese, by Archbishop Benjamin
of Irkutsk and Bishop Macarius of Selenginsk in the Irkutsk Ascension
monastery. On July 17, 1893 he was appointed bishop of Tobolsk, and April 4,
1897 (according to another source, October 4) - bishop of Riga. On May 6, 1904
he was made archbishop. Here he showed himself to be a liberal and humane
bishop: thanks to his efforts a large group of young people who had been
condemned to death by a military field court were saved. He was present at
the Holy Synod and was a member of the Pre-Conciliar Council. On August
13, 1910 he was made archbishop of Vilnius and Lithuania and holy
archimandrite of the Vilnius Holy Spirit monastery. On December 22, 1913 he
was appointed archbishop of Yaroslavl and Rostov, and in April, 1917 was
promoted to the rank of metropolitan. Vladyka enjoyed the love of the clergy
and laity of the Yaroslavl diocese, which he ruled for many years. From 1917
he became a permanent member of the Holy Synod, and on November 28 /
December 11, 1917 - metropolitan. On January 25, 1918, Patriarch Tikhon
made him the second candidate for the patriarchal locum tenancy after
Metropolitan Cyril of Kazan. On March 6, 1918 he was elected a member of
the Higher Church Council.

In the summer of 1918 the people of Yaroslavl rebelled against the
Bolsheviks, and although Metropolitan Agathangelus feared the result in the
form of fratricidal bloodshed, he nevertheless blessed the insurgents. The
revenge of the victorious Bolsheviks was terrible, but they did not touch the
metropolitan. However, according to one source, he was exiled in 1919.
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In May, 1922, the Patriarch was arrested. Since the first candidate for the
post of patriarchal locum tenens, Metropolitan Cyril was in exile, he handed
over the administration of the Church to Metropolitan Agathangelus on May
16. However, at this point the schismatic renovationist movement took over
the Church administration in Moscow, and sent Protopriest Krasnitsky to
Yaroslavl to negotiate with the metropolitan. He placed a number of
conditions before the Patriarch’s lawful deputy which amounted to his
placing himself in complete dependence on the renovationists. Naturally, the
metropolitan rejected these conditions. So Krasnitsky returned to Moscow
and the renovationists spread abroad the rumour that the metropolitan was
occupied “with his own affairs” and “was not hurrying” to fulfil the
Patriarch’s command.

4,

Levitin and Shavrov write: “... Metropolitan Agathangelus’ behaviour
would indeed have appeared quite incomprehensible if it had not been for
one detail: for a month now E.A. Tuchkov and Metropolitan Agathangelus
had been conducting secret negotiations. E.A. Tuchkov, whom the
[renovationist] Higher Church Administration considered their main support
in negotiations with the metropolitan expressed the desire to separate as
quickly as possible from this unsolid institution [the HCA] and support
Agathangelus. However, a series of concessions was expected from
Agathangelus; he had to declare that he was renouncing Patriarch Tikhon’s
political line. After a month’s negotiations, seeing that no progress was being
made, Metropolitan Agathangelus unexpectedly addressed the Russian
Church with an appeal [of June 18, 1922, N 214] which was printed by some
underground printing-press and very quickly distributed in Moscow and
other cities...

“E.A. Tuchkov was taken completely by surprise. The HCA was also
shocked. Metropolitan Agathangelus was immediately arrested and sent into
exile, to the Narymsk region. However, the appearance of this appeal showed
that the unprincipled line of V.D. Krasnitsky was meeting with a sharp
rejection in ecclesiastical circles...”

On June 5/18, Agathangelus issued an epistle stating that he was accepting
the patriarchal locum tenancy and said about the livingchurchmen. "They
have declared their intention of reviewing the dogmas and moral teaching of
our Orthodox Faith, the sacred canons of the Holy Ecumenical Councils, the
Orthodox order of Divine services that were given to us by the great ascetics
of Christian piety, and organize in this way a new Church which they call the
‘Living Church’... Beloved in the Lord Most Reverend Archpastors! Being
deprived for a time of higher leadership, you must now rule your dioceses
independently, in conformity with the Scriptures, the church canons and the
usual church law, according to your conscience and your archpastoral oath,
until the restoration of Higher Church Power... And so, beloved children in
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Christ, preserve the teaching, the ranks and the ordinances of our faith,
preserve everything that has been handed down to us, keep hold of the
Church of God. Know that those who depart from the Holy Church abandon
their Saviour. ‘Therefore stand,” says the apostle, ‘and keep the traditions

7n

which you have learned, whether by word or our epistle.”.

When the metropolitan issued this epistle, he was placed under house
arrest in the Spassky monastery in Yaroslavl (on June 28), and then placed in
solitary isolation in prison in Yaroslavl (on August 22). In the autumn he was
imprisoned in the inner prison of the GPU in Moscow, and on November 25
he was condemned to exile for three years. On November 28 he was
transferred to the Taganka, and on December 28 he was exiled to the remote
settlement of Kolpashevo, Narymsk region, Tomsk province, Siberia, where
he was looked after by his niece, Alevtina Vladimirovna Preobrazhenskaya.

On January 7, 1925, Patriarch Tikhon appointed Metropolitan
Agathangelus as the second patriarchal locum tenens. In the autumn, on
returning from exile, he was detained in prison in Perm, where. On December
5, according to the testament of Metropolitan Peter, the patriarchal locum
tenens, He was appointed second candidate to the post. On April 18, 1926 he
announced that he was taking on the duties of patriarchal locum tenens, as
was his right. But Metropolitan Sergius (Stragorodsky) resisted him, and on
June 12 (May 27) Metropolitan Agathangelus submitted to him "for the sake
of the peace of the Church". In 1926 he returned to Yaroslavl.

However, towards the end of 1927 he wrote a letter to Bishop Paul of
Starobela, calling Sergius “a usurper of ecclesiastical power”. And he formed
the so-called "Yaroslavl group", composed of vicar-bishops of the Yaroslavl
metropolia, who declared that they were breaking communion with
Metropolitan Sergius on February 6, 1928. This declaration was also signed by
Metropolitan Joseph of Petrograd, who was living in the Yaroslavl diocese at
this time.

During his trial in 1930, Metropolitan Joseph witnessed about this event: “I
know the following circumstances that accompanied the departure of
Yaroslavl from Sergius. Having summoned me once to Yaroslavl,
Metropolitan Agathangelus told me that the actions of Metropolitan Sergius
and his arbitrariness in administration were eliciting serious opposition to
him, that he (Agathangelus) was overwhelmed with telegrams and written
requests, together with demands that he take the reins of government into his
own hands, thereby delivering them from any dependence on Sergius, who
was threatening everyone who began to object with bans and other forms of
repression. Metropolitan Agathangelus went on to say that he had the project
of his own declaration in which he was proposing to speak against Sergius,
that this declaration was approved by all the Yaroslavl hierarchs, and that I,
as living within the bounds of the Yaroslavl diocese and obliged by that fact
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to be of one mind with the local hierarchs, among whom I had found refuge
in my exile, was invited to join it. I asked permission to get to know the text of
this declaration. Metropolitan Agathangelus promised to send it to me
immediately by courier as soon as it was signed by Archbishop Barlaam, who
was away and to whom it had been sent for signature by courier.

“Several days after returning to Rostov after this conversation, I received
the declaration, already signed by three hierarchs, and, finding it to
correspond to the demands of the moment, I also signed it. Then Bishop
Eugene of Rostov also signed it. In all there were five signatures - of the
hierarchs living in the diocese. Who composed the declaration, with whom it
was discussed by Metropolitan Agathangelus, were there any meetings at his
place - I do not know. I took not the least part in its composition.

“Before the declaration became widely known, Metropolitan Agathangelus
and I were unexpectedly summoned to the Yaroslavl GPU, where we were
received by Comrade Tuchkov who had arrived from Moscow...

“Tuchkov asked Agathangelus what was being hatched in Yaroslavl
against Sergius. Metropolitan Agathangelus told him the essence of his
declaration and then asked: ‘"How do you look on this speech, do you not find
it counter-revolutionary and liable to elicit on your part unpleasantnesses
(repressions) for us, or not?” Comrade Tuchkov declared that he did not think
so, and no interference into our affairs on the part of the GPU was
envisaged...”

This last remark by Tuchkov may at first seem surprising. However, it was
fully in accordance with the policy of the GPU to encourage divisions and
schisms in the Church. Once the schism was fully formed, repressions would
follow against the more “rightist”, counter-revolutionary faction - that is, the
True Orthodox Church.

Metropolitan Joseph went on to evaluate the importance of the Yaroslavl
declaration: “Like a cry from the heart, it is alive in the hearts of the most
sensitive church people. Its historical significance is ineradicable and will last
to the depths of the ages, in order that at some time, in a freely elected and
freely operating lawful Church Council it may give valuable material
revealing the true cause of the present Church ruin... The declaration was
distributed on the command of Metropolitan Agathangelus to all those who
asked his advice and leadership, with the explanation that, by dint of the
conciliar resolution [this probably refers to the patriarchal ukaz number 362 of
November 20, 1920] and in the absence of a central spiritual authority
endowed with the trust [of the people] or the impossibility of communicating
with it, the hierarchs in the localities are endowed with the whole fullness of
rights and can rule completely independently.”
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On April 11, Metropolitan Sergius and his synod, while banning other
hierarchs who had signed the declaration, refrained from punishing
Metropolitan Agathangelus. The resolution declared that although the
metropolitan deserved to be banned because of his “contentious” actions,
nevertheless, in view of his “previous services to the Church” and “ill
condition”, he would be given a month to repent, “after which he will be
subject to a ban on serving”.

On May 10, Metropolitan Agathangelus, Archbishop Barlaam and Bishop
Eugene wrote to Sergius telling him that they did not reject his authority as
deputy patriarchal Jocum tenens and that they were not breaking communion
in prayer with him. However, in point 5 of their letter they said: “The
resolutions of the deputy that disturb our and the people’s religious
conscience and which, in our conviction, transgress the canons, we could not
and cannot now carry out in view of the circumstances that have been created
locally.”

This was a step backwards by comparison with the February declaration,
and quite understandably dismayed Metropolitan Joseph. However, point 5
preserved some spiritual distance between the Yaroslavl hierarchs and
Metropolitan Sergius, and on May 30 Sergius” synod “noted with regret” that
“the written declaration of Metropolitan Agathangelus of Yaroslavl,
Archbishop Barlaam (Ryashentsev) and Bishop Eugene (Kobranov) of Rostov
of May 10, 1928 does not display with the desired definiteness their
consciousness of the scale and destructiveness of the Church temptation that
they have produced; while the fifth point of the declaration completely
removes any hope of their removing the temptation they have produced.”
Nevertheless, using the lack of clarity of the May 10 letter, Sergius used it to
proclaim that the Yaroslavl archpastors were now reconciled with him.

But they were not reconciled; the Yaroslavl metropolia remained de facto
autocephalous until the metropolitan’s death.

According to Schema-Bishop Peter (Ladygin), Metropolitan Agathangelus
advised him that if Metropolitans Agathangelus, Cyril, Peter and Joseph
should die, he should turn to Metropolitan Anthony (Khrapovitsky),
president of the Russian Church Abroad, who was an opponent of
Metropolitan Sergius. And when Metropolitan Sergius wrote to him
requesting him not to break communion with him and join the ranks of the
Catacomb Church, Metropolitan Agathangelus replied with a deafening
silence.

That Vladyka Agathangelus was never reconciled with Metropolitan
Sergius is affirmed both by his niece, A. V. Preobrazhenskaya, and by
Metropolitan Joseph, who in a letter of 1929 wrote: “Not long before his death
Agathangelus expressed the intention of renewing his protest against the
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actions of Sergius, by which he had again been brought to the limits of
endurance. [Metropolitan Sergius] understood the May ‘concessions’ as a
complete liquidation of the basic [February] declaration. Agathangelus
insistently affirmed that it remained in force, while he had been showered
with demands that he carry out the dubious decrees (on the commemoration
of the authorities, etc.) that had not been carried out. This (and also Sergius’
mendacious denunciations, which slandered our whole work) also elicited in
Agathangelus the desire to begin the fight again - which, however, he did not
succeed in doing...”

According to one source, Metropolitan Agathangelus composed a sharp
epistle against Metropolitan Sergius in September, 1928.

He died in Yaroslavl (according to another source, Kineshma) on October
3/16, 1928, and was buried in the city's Leontiev cemetery.

On December 31, 1928, Hieromartyr Seraphim, Archbishop of Uglich,
wrote in his diary: “We have lost the elder Metropolitan Agathangelus, who
presented a great image of humility and humility of wisdom. History will
utter its righteous word and bless his name. Eternal memory to him.”

Sources: M.E. Gubonin, Akty Svyatejshego Tikhona, Patriarkha
Moskovskogo i Vseya Rossii, Moscow: St. Tikhon’s Theological Institute, 1994,
pp. 813, 834-835; Bishop Ambrose (von Sievers), "Istoki i svyazi Katakombnoj
Tserkvi v Leningrade i obl. (1922-1992)", report read at the conference "The
Historical Path of Orthodoxy in Russia after 1917", Saint Petersburg, 1-3 June,
1993; “Katakombnaya Tserkov’: ‘Kochuyushchij Sobor 1928 g.”, Russkoye
Pravoslaviye, N 3 (7), 1997, pp. 20, 30; “Episkopat Istinno-Pravoslavnoj
Katakombnoj Tserkvi 1922-97 gg.”, Russkoye Pravoslaviye, N 4 (8), 1997, p. 6;
Russkiye Pravoslavnye lerarkhi, Paris: YMCA Press, 1986; Boris Cherniykh,
"Tainstvennij Sunduchok", Grani, 180, 1996; "Svedeniya o Novomuchenikakh
v sovremennoj pechati", Pravoslavnaya Rus', N 23 (1572), December 1/14,
1996, pp. 5-6, 15; Lev Regelson, Tragediyva Russkoj Tserkvi, 1917-1945,
Moscow: Krutitskoye patriarsheye podvorye, 1996, pp. 582-583; Za Khrista
Postradavshiye, 1917-1956, Moscow: St. Tikhon’s Theological Institute, 1997,
pp. 32-37; 1.I. Osipova, “Skvoz’ Ogn’ Muchenij i Vody Slyoz”, Moscow:
Serebryanniye Niti, 1998, pp. 115, 272; M.V. Shkarovsky, “Istinno-
Pravoslavniye na Ukraine”, Pravoslavnaya Zhizn’, 48, N 9 (585), September,
1998, p. 12; Monk Benjamin (Gomarteli), Letopis” Tserkovnykh Sobytij (1928-
1938), p. 5, M.S. Sakharov and L.E. Sikorskaya, Svyaschennomuchenik Iosif,
Mitropolit Petrogradskij, St. Petersburg, 2006;
http:/ /www.pstbi.ru/bin/code.exe/frames/m/ind_oem.html?/ans;

http:/ /www histor-ipt-kt.org/KNIGA /yaroslavl.html)
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12. HIEROCONFESSOR NICHOLAS, BISHOP OF VETLUGA

and those with him

Bishop Nicholas, in the world Vladimir Ivanovich Golubev, was born in
1862 in the village of Froly, Galich uyezd, Kostroma province. He studied in
the Kostroma theological seminary, but did not finish his studies there.
Having become a priest, he served for a long time in the church of the village
of Shiryaevo, Semyonovsky uyezd, Kostroma province.

After the revolution of 1917 Fr. Vladimir went into retirement. But a year
later he returned to priestly service and organised a parish in the village of
Novo-Spassky, where a small church was built through his efforts. In 1920 he
moved to the village of Zagorye, Kineshma uyezd, where for two years he
occupied himself with organising the parish and building the church. In 1924
Fr. Nicholas was arrested, and sentenced to three years in exile. When he
returned, Bishop Basil of Kineshma, who greatly valued Fr. Vladimir's
faithfulness to the canons of the Church, consecrated a house church that Fr.
Vladimir had built in Shiryaevo. It was then, in 1926, that he was tonsured
with the name Nicholas.

In October, 1926, Fr. Nicholas went to Nizhni-Novgorod, where he met
Metropolitan Sergius (Stragorodsky), who suggested that he accept the rank
of bishop.

"My health is weak," replied the priest, "and I will not be able to carry out
all my duties."

"That doesn't matter," said the metropolitan. "Vetluga is a small diocese,
and you will manage."

Fr. Nicholas agreed, and in a few days he was consecrated as Bishop of
Vetluga in the monastery of the Exaltation of the Cross by Metropolitan
Sergius, Bishop Basil (Preobrazhensky) and Bishop Alexander (Shukin).

Bishop Nicholas was distinguished by his charity and simplicity; he helped
the local inhabitants as far as he was able. Once a poor woman from
Shiryaevo came and asked his help. Vladyka had no money, but he took off
his ryasa and gave it to her, saying;:

"Take it and sell it, and use the money you get for your needs."

In August, 1927 the declaration of Metropolitan Sergius was published,
and Bishop Nicholas took an uncompromisingly negative attitude towards it.
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“The point is not to save that which is earthly,” he said, “but to save the
soul, and not destroy it. Even the whole world is not important to us, and for
Orthodoxy not even all the world’s possessions are as important as the
unharmed soul of a man. The Lord did not shed His innocent blood and die
for the Synod or for the hierarchy, but for the human soul, to save it.”

Vladyka applied to Metropolitan Sergius to be allowed to retire on account
of his health. On February 2, 1928 his request was accepted. Now Vladyka
devoted himself entirely to serving in his house church in Shiryaevo. Up to
three hundred people used to gather in the small house in the woods.

In February, 1928 the epistle of the Yaroslavl hierarchs appeared, which
encouraged Bishop Nicholas in his opposition to Metropolitan Sergius. He
began to invite the priests of the Kineshma diocese and explain to them the
wrongness of the declaration. However, there were few who listened to him.

According to one (dubious) source, Vladyka Nicholas signed the decisions
of the so-called “Nomadic Council” of the Catacomb Church, which took
place between March and August, 1928.

At the beginning of the summer of 1929 Bishop Nicholas went to Petrograd,
where he received a document from Archbishop Demetrius (Lyubimov) of
Gdov that was discovered during a search: “The owner of this, Bishop
Nicholas (Golubev), formerly of Vetluga, now retired, belongs to the
Orthodox Church headed by Metropolitan Peter and in canonical communion
with Metropolitan Joseph. Temporary administrator of the Leningrad diocese,
Demetrius of Gdov. 1 June, 1929.”

On returning to the village he began to summon the priests of the
Kineshma vicariate by letters and messengers, and when they arrived, he
tried to persuade them to leave Metropolitan Sergius. He criticised the
commemoration of the Soviet authorities, saying that believers could not send
up prayers of thanksgiving to God for an authority which destroyed churches
and persecuted religion. And he himself had the following form of
commemoration: “For the suffering prisoners, Metropolitans and Bishops
Peter, Joseph, Basil and others”. During sermons he would often repeat: “As a
citizen I am loyal to Soviet power, but as a believer I cannot recognize it,
insofar as it destroys religion.” During a search in his home the texts of two
“antisoviet” prayers received from Bishop Basil and Archbishop Demetrius
were found.

The following priests joined the Josephite movement in Kineshma region
in 1928-29: Fr. Constantine V. Razumov in the church in Kineshma itself; Fr.
John A. Narbekov in the church of the meeting in Yuryevich; Hieromonk
Alexis Golubev in the village of Mavrino; Fr. John I. Rumyantsev in the
village of Voskresenskoye in Kineshma region; Fr. Michael P. Uspensky in
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the village of Nikolo-Berezhki and Fr. Alexander N. Yakovlev in the village
of Nikolo-Korba. According to one source, the priest Fr. Paul Krasnopevtsev
and a deacon also joined Bishop Nicholas. On uniting themselves to him they
had to sign a document declaring: "I, the undersigned, having become
convinced of Metropolitan Sergius' departure from the spirit of Orthodox
Christianity, break all spiritual communion with him and enter into
communion with the Church led by Metropolitans Peter and Joseph. I wish to
be, with the flock entrusted to me, under the spiritual leadership of Bishop
Nicholas."

On the night of September 8 to 9, 1929, Bishop Nicholas was arrested by
the GPU “in connection with the Yaroslavl branch of the True Orthodox
Church” and interrogated immediately. The bishop declared that he did not
share the views expressed in Metropolitan Sergius' declaration on the
relationship between Church and State.

"Your success' - these words of his I consider to be the success of Soviet
power in its struggle with religion," he said. ""Your joys are our joys' - I
consider the struggle with religion to be not joy, but sorrow, and the same as
regards his words 'let us pray for the powers that be', 'that we may live in
peace and piety'. This expression can in no way be joined with religious
feelings. Concerning the atheists, we must pray that God may enlighten them
and open to them the knowledge of the truth, but religion cannot live with
them in piety, since they are destroyers of religion, and I as a religious person
cannot live in peace with them spiritually."

The bishop was incarcerated in one cell with the priest Fr. Basil Zelentsov,
whom Vladyka knew well, and with some priests from Yaroslavl - in
particular, Archimandrite Sergius (Ozerov), the priest Fr. Basil Dobrovolsky
and the layman Victor Rozov.

Vladyka Nicholas courageously confessed his views in prison:

"Soviet power," he said, "is an unlawful power, it only oppresses the
Church. But in any case it will not last long, it will not succeed in retaining
power for long."

Vladyka fell seriously ill in prison, and on October 21 he was released and
went to his house in Shiryaevo, while remaining under arrest. On January 3,
1930 the OGPU heard the cases of Archbishop Barlaam (Ryashentsev), Bishop
Nicholas (Golubev), Archimandrite Sergius (Ozerov) and others, in all thirty-
three people. The court decided, in accordance with articles 5810 and 58-11,
to deprive Bishop Nicholas of the right to reside in Moscow, Leningrad,
Kharkov, Kiev and two other cities and the areas adjoining them for three
years, and he was confined to a particular place of residence.
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However, Bishop Nicholas had already reposed a month before the
sentence was passed, on December 5, 1929. He was buried in the wood not far
from the village of Shiryaevo, next to his house church.

Those convicted with Bishop Nicholas included:

Archimandrite Sergius, in the world Paul Georgievich Ozerov, was born
in 1867 in the village of Obluchye, Tikhvin uyezd, Novgorod province, in a
peasant family. He went to the Lisinskoye forestry school. He was tonsured
with the name Sergius and ordained to the priesthood. He was promoted to
the rank of archimandrite. From 1910 to 1924 he was superior of the Ussuriysk
monastery, and from 1924 served in the cathedral of Rostov. He was arrested
on September 8 (7), 1929 in connection with the Yaroslavl (Ivanovo) branch of
the True Orthodox Church, and on January 3 (2), 1930 was sentenced to three
years in the camps. He was imprisoned in Kotlas. In 1932 he was released and
exiled for three years to Yuryev-Polsky, where he founded an illegal monastic
brotherhood. On March 8, 1937 he was arrested and on September 9 was

sentenced to death. The sentence was carried out on the same day in
Alexandrov.

Hieromonk Alexis (Mefodyevich Golubev). He was born in 1889 in the
village of Andreyevka, Yuryev uyezd, Kostroma province. He served in the
village of Sobolevo, Yuryev region. In the autumn of 1929 he was arrested for
being “an active member of the Kostroma branch of the counter-revolutionary
monarchist church organization, the True Orthodox Church”, but on January
3 was released while being forbidden from living in twelve cities for three
years. At the beginning of 1933 he was released from this restriction and
settled in Ivanovo province. On August 31, 1937 he was arrested, on October
11 he was sentenced to death, and on November 14 he was shot.

Priest Constantine Vasilyevich Razumov. He was born in 1869 in the
village of Golovinskoye, Molvitinsky uyezd, Kostroma province. He went to a
theological seminary, and served in the Sobornaya church in Kineshma. On
September 7, 1929 he was arrested for being “an active member of the
Kostroma branch of the counter-revolutionary monarchist church
organization, the True Orthodox Church”, and on January 30 was sentenced
to three years’ exile and sent to the north. After his release from exile he
settled in Kineshma. On February 21, 1937 he was arrested, and on June 15 he
was sentenced to three years’ exile and sent to the village of Novo-Shulba,
Eastern Kazakhstan. On November 17, 1937 he was arrested again, and on
December 1 he was sentenced to death and shot.

Priest Alexander Nikolayevich Yakovlev. He was born in 1887 in the
village of Nikolo-Korba, Kineshma uyezd, Kostroma province, into the family
of a priest. He finished his studies at Kostroma theological seminary. In 1923
he was arrested and sentenced for distributing anti-Soviet appeals. In

30



December, 1927 he joined the “Victorite” branch of the True Orthodox Church,
and served in a church in Vyatka. From August, 1928 he was in the Kostroma
diocese, and the closest assistant of Bishop Nicholas (Golubev). He served in
the church of the village of Nikolo-Korba, Semyonovsky region. On
September 7, 1929 he was arrested in connection with the case of the True
Orthodox Church, and on January 3 was sentenced to five years in the camps.
Nothing more is known about him.

Priest Ivan Ivanovich Rumyantsev. He was born in 1889 in the village of
Kargino, Makaryevsky uyezd, Kostroma province, and served in the
Exaltation church in the village of Vozdvizhenskoye, Navoloksky region. On
September 7, 1929 he was arrested for being “a participant in the Yaroslavl
branch of the counter-revolutionary monarchist church organization, the True
Orthodox Church”, and on January 3, 1930 was sentenced to three years in the
camps and was sent to a camp. In September, 1933 he was released from
camp and sent for three years” exile to the north. In September, 1936 he was
released from exile and settle in Vozvdizhenskoye. On February 20, 1937 he
was arrested again, on June 15 he was sentenced to five years in the camps
and sent to a camp. Nothing more is known about him.

Priest Ioann Alexandrovich Narbekov. He was born in 1891 in the village
of Kunikov (Kunikovo), Kostroma uyezd and province. He finished his
studies at the Kostroma theological seminary. Until 1928 he served as a priest
in the church of the Meeting of the Lord in Yurievtsa, then he served in
houses. On September 7, 1929 he was arrested for being “an active participant
in the Yaroslavl branch of the counter-revolutionary monarchist church
organization, the True Orthodox Church”, and on January 3, 1930 was
sentenced to three years’ exile in the north. He was sent to the north. In the
autumn of 1922 he was released from exile and settled in the village of
Mitino-Verkhovye, Chukhlom region, near Kostroma. On August 6, 1937 he
was arrested, and on September 4 he was sentenced to death. He was shot on
the same day.

Priest Michael Petrovich Uspensky. He was born in 1869 in the village of
Segot, Yuryev uyezd, Kostroma (Ivanovo) province. He finished his studies at
the Kostroma theological seminary, and served as a priest in the church of the
village of Nikolo-Berezhki, Semyonovsky region. On September 7, 1929 he
was arrested for being “a participant in the Kostroma branch of the counter-
revolutionary monarchist church organization, the True Orthodox Church”,
and on January 3, 1930 was sentenced to three years in the camps and was
sent to a camp. Nothing more is known about him.

Priest Basil Nikanorovich Dobrovolsky. He was born in 1882 in the
village of Pilzej (Pischej), Kologrivsky (Kostroma) uyezd, Kostroma (Yaroslavl)
province, into the family of a priest. He graduated from the Moscow
Theological Academy in 1912. From 1912 to 1917 he was a teacher of the Law
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of God in the Yaroslavl cadet barracks and served in the church of the Silver
Keys. From 1919 to 1921 he was treasurer of the military hospital. From 1921
he was a priest in the church of the Meeting of the Lord in Yaroslavl. He was
arrested on September 7 (8), 1929 for being “an active participant in the
Yaroslavl branch of the counter-revolutionary monarchist church
organization, the True Orthodox Church”, and on January 3, 1930 was
sentenced to three years in the camps. He was in exile in Syktyvkar in the
Komi autonomous republic. On August 11, 1933 he was released and
returned to the Yaroslavl region. Then he moved to Ivanovo province, where,
in 1938, he was arrested, sentenced to death and shot.

Victor Pavlovich Rozov. He was born in 1897 in the village of Gorkaya Sol’,
Mologsky uyezd, Yaroslavl province. He was the son of the priest of Gorkaya
Sol’, and went to a theological seminary. He was once sentenced to four
months in prison, commuted to hard labour, in accordance with article 116.
He finished a two-year accountancy course, and from 1927 worked as an
accountant in a cobblers’ artel. On September 9, 1929 he was arrested. Letters
written by Bishop Benjamin of Kineshma against Metropolitan Sergius were
found during a search. Victor Pavlovich was the author of a letter to
Archbishop Barlaam (Ryashentsev), in which he wrote: “Knowing your
firmness, we address you with a request that you continue the work of
Metropolitan Agathangelus. Archbishop Paul [Borisovsky] hardly arrived
here before he introduced novelties and began the public commemoration of
Metropolitan Sergius, the Judas of Nizhni-Novgorod. This most disturbing
phenomenon will also take place when you serve with him. You very well
know the feelings of the Yaroslavl population in this matter. Why are you
silent? We ask you to stop the public commemoration of ‘the half-red’
Metropolitan Sergius in the churches of Yaroslavl.” On January 3, 1930 he was
convicted of “anti-Soviet agitation”, and was sentenced to five years’
imprisonment in accordance with articles 58-10 and 58-11. His was part of the
group case, “The Case of the Clergy of Ivanovo Industrial Province, 1930”.
During his imprisonment he found himself in the same cell with the True
Orthodox Bishop Nicholas (Golubev). In 1945 he was arrested in Yaroslavl,
and on February 17 was sentenced to eight years’ imprisonment. Nothing
more is known about him.

(Sources: M.E. Gubonin, Akty Svyateishago Patriarkha Tikhona, Moscow: St.
Tikhon's Theological Institute, 1994, p. 983; Russkiye Pravoslavnye lerarkhi,
Paris; YMCA Press, 1986, p. 53; Hieromonk Damascene (Orlovsky) Mucheniki
Ispovedniki i Podvizhniki Blagochestiyva Russkoj Pravoslavnoj Tserkvi XX
Stoletii, Tver: Bulat, 1996, vol. II, pp. 310, 418-422; M.V. Shkarovsky,
“Rasprostraneniye iosiflyanskogo dvizheniya po strane”, in Pravoslavnaya
Zhizn', 49, N 5 (569), May, 1997, pp. 28-29; Bishop Ambrose (von Sievers),
“Katakombnaya Tserkov’: Kochuyushchij Sobor 1928 g.”, Russkoye
Pravoslaviye, N 3 (7), 1997, p. 39; LI. Osipova, “Skvoz’ Ogn” Muchenij i Vody
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Slyoz”, Moscow: Serebryanniye Niti, 1998, pp.116, 118, 257, 288, 303, 316, 322,
331, 335; M.V. Shkarovsky, losiflyanstvo, St. Petersburg, 1999, pp 293-294;
http:/ /www.pstbi.ru/ cgi-htm /db.exe/no _dbpath/docum/cnt/ ans;

http:/ /www histor-ipt-kt.org/KNIGA /yaroslavl.html)
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13. HIEROMARTYR MAXIMUS, BISHOP OF SERPUKHOV

and those with him

Bishop Maximus, in the world Michael Alexandrovich Zhizhilenko, was
born on March 2, 1885 in Kalish, Poland into a noble family. His father was a
circuit judge. His elder brother, the professor of criminal law A.A.
Zhizhilenko, spoke in defence of Metropolitan Benjamin during his trial in
1922. In 1908 he finished his studies at the St. Petersburg gymnasium and
entered the medical faculty of Moscow University. While still a student, in
1911, he married a fellow-student, who died during pregnancy eighteen
months later. Bowing to the will of God, both spouses did not want in any
circumstances to terminate the pregnancy artificially, although they knew that
it threatened almost certain death. Later Vladyka Maximus called his wife a
righteous woman.

On graduating from university in 1912 (1911), he worked as a psychiatrist
in Sokolniki, but then as a doctor in the ministry of communications in
Blagoveshchensk and Moscow. He was a fine musician and composed music.
He had a particular veneration for St. Panteleimon the healer. From 1914 to
January, 1918 he was a doctor with the Kuban dismounted Cossack regiment
in Galicia, on the Austrian front, where he almost died of typhus, being
infected by Austrian prisoners of war.

In January, 1918 he became professor psychiatry in a provincial university,
then assistant to the chief doctor in the Batrujsky hospital in Moscow, and
then, having been mobilized into the Red Army, in May, 1919 he became chief
doctor of a field hospital in Kozlov, Tambov province. In August, 1919, he
was captured by the Cossacks led by the famous General Mamontov. In 1920
(1921) he became chief doctor in a military hospital in Nizhni-Novgorod, and
in 1921, after demobilization, he worked in People’s Commissariat of
Communications. (According to one source, he was arrested at the beginning
of the 1920s and exiled to the north for three years.)

Michael Alexandrovich wrote about this period of his life in his
interrogation: “After the death of my wife in 1910 I was constantly drawn to
depart from worldly life into monasticism, but the former condition of
monastic life did not suit me. I was drawn to Athos, to Greece, but I did not
succeed in getting there. After my experiences at the front in the war, I strove
to get into a regiment where I could end my life, but I also did not manage
that. My desire to withdraw into another, spiritual world grew constantly
stronger.”

On January 1, 1922 he became chief doctor of the Taganka prison in

Moscow, where he won the respect of all, and was nicknamed the prison's
angel guardian. He was a great master of the heart, a comforter and a father.
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Even the most hardened criminals confessed before him as before a priest,
and found not only consolation but a return to an honourable life. He slept on
bare boards, ate only prison food, and gave all his pay to the prisoners. In
Moscow he was known as "the elder of Taganka".

Since he was always a deeply religious person, Michael Alexandrovich
became a close friend of Patriarch Tikhon's while he was still a layman, and
was entrusted with many of the Patriarch's most intimate thoughts. Once, not
long before his death, the Patriarch confided in his friend that in view of the
increasing demands of the Soviet government, it seemed that the only way
out for the Church in order to preserve her faithfulness to Christ was to go
into the catacombs. Therefore the Patriarch blessed Michael Alexandrovich to
become a secret monk and then, if in the near future the highest church
authority betrayed Christ and conceded to Soviet power the spiritual freedom
of the Church, he was to become a bishop.

He was also highly esteemed by the Patriarch's successor, Metropolitan
Peter of Krutitsa, who knew him well. He was a spiritual son of Fr. Valentine
Sventitsky.

Michael Alexandrovich saw in Metropolitan Sergius' declaration of 1927
the betrayal of the Church of which the Patriarch spoke, and separated from
him on December 17/30, 1927. On that day, the clergy and laity of Serpukhov
wrote the following appeal to Metropolitan Sergius which may have been
composed under the influence of Michael Alexandrovich:

"Since we find it no longer possible for us to remain on the slippery,
ambiguous path on which you have placed the Orthodox Church by your
declaration and decrees, following the voice of our conscience and our duty
before God and the believers, we the under-signed break canonical
communion in prayer with you and the so-called Patriarchal Synod and
refuse to recognize you as the Deputy of the Patriarchal Locum Tenens for the
following reasons:

"l. Your declarations of July 16 and October 20, and everything that is
known about your government of the Church clearly speaks of the fact that
you have placed the Church into a position of dependence on the civil power
and deprived her of her inner freedom and independence, thereby breaking
the church canons and going contrary to the decrees of the civil power.

"2. Thus you are nothing other than the continuer of the so-called
renovationist movement, only in a more refined and very dangerous form, for
in declaring that Orthodoxy is unshakeable and that you have preserved
canonicity, you have clouded the minds of the believers, consciously hiding
from them that abyss to which you are inexorably dragging the Church by all
your decrees.
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"3. The result of your politics is obvious to all of us. The believers of the
city of Serpukhov are disturbed by your decrees and very anxious and
perplexed with regard to the destiny of the Holy Orthodox Church. We, their
pastors, have been placed by you in an ambiguous position which not only
cannot introduce peace into their hearts and minds, but arouses suspicions in

them that you have betrayed Orthodoxy and gone over to the camp of the
renovationists.

"All this forces us boldly to raise our voices and stop what has now become
a criminal silence with regard to your mistakes and incorrect actions and,
with the blessing of Bishop Demetrius of Gdov, we wall ourselves off from
you and the people around you. In leaving you, we are not leaving the lawful
Patriarchal Locum Tenens, Metropolitan Peter, and we submit ourselves to
the judgement of a future council."

“In 1927,” he said at his interrogation, “while working as a doctor in the
Taganka prison, I fell seriously ill, and I was almost sentenced to death by the
doctors. In March, 1928 I decided to receive Holy Unction and gave a vow
that if I recovered I would accept the priesthood. After Holy Unction I quickly
got better, and, having recovered from my illness, I decided to become a
priest. My spiritual father was Fr. Valentine Sventitsky, who was serving the
church of the Big Cross on Ilyinka. I knew him to be a good preacher and
went to the church where he was serving. I went to Demetrius of Gdov in
Leningrad on May 19, 1928. With me there went the deacon of the church of
the Big Cross, Nicodemus Merkulov, who was ordained to the priesthood. I
went to Demetrius of Gdov to become a priest because I considered him to be
a truly Orthodox bishop. I gained this conviction that Demetrius of Gdov was
a truly Orthodox bishop from my conversations with my spiritual father, the
priest Valentine Sventitsky, who was in communion with Demetrius of Gdov
and who convinced me that by his actions Metropolitan Sergius was, as the
leader of the Orthodox Church, beginning to make advances, as it were, to the
authorities. He was trying to adapt the Church to earthly life, and not the
heavenly. During my ordination [to the diaconate] in Leningrad in May, 1928
[May 20], in the church of the Resurrection-on-the-blood, when they were
congratulating me, Michael Alexandrovich Novoselov came up to me to
congratulate me. I met him for the first time then. The next day I was
ordained to the pri